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84 THE JEWISH QUAKTEBLY EEVIEW 



A MUHAMMEDAN BOOK ON AUGUEY 
IN HEBREW CHARACTERS. 

Among the various forms of augury in Muhammedan 
folklore there is one which consists in foretelling the 
future by means of prophetic names, and is for this reason 
called Kur'at al-anbiyd, " prophetic augury." It belongs 
to that extensive and manifold branch of divination by 
means of "lots 1 ," which has been widely practised from 
ancient times down almost to our own age, and has been 
for many centuries highly popular both with Muhammedans, 
Christians, and Jews 2 . The " prophetic augury," which was 
closely connected with the divination by means of words 3 , 
is but of rare occurrence. Flugel, in his lengthy essay on 
Muhammedan " lot books 4 ," makes no mention of this 
special form of augury 5 . Of the books of this kind which 
have come to my notice — I have not made any special 
search for them — I can only mention the following: two 
Berlin MSS. of the nineteenth century, quite different from 
one another, carefully described by Ahlwardt (Catalogue, 
Nos. 4238 and 4339) ; a MS. of the seventeenth century in 
the Bibliotheque Nationale in Paris 6 ; a part of a mis- 

1 Hebrew bm ; Arabic sdhm or kidh, both originally meaning "arrow," 
conip. Ezek. xxi. 26, also 1 Sam. xx. 20. 

a On the Muhammedans see Plfigel, Die LoosbUcJier der Muhammedaner in 
Beriehte der konigl. saehsischen Akademie d. Wissensch., phUolog.-histor. Classe, 
1861, pp. 27-74 J on * ne Christians, Sotzmann, Serapeum, 1850 and 1851 ; 
on the Jews, Steinschneider in Hebr. BiU., VI (1863), pp. 120 sq. ; the 
same, Jew. Liter., § 22, p. 202, and Blau in Jew. Enc., s. v. " Lots." 

8 See Ahlwardt, Catalogue of the Arabic MSS. in Berlin, vol. Ill, p. 562 c. 

4 See note 2. 

6 Though the Dresden MS. mentioned on p. 53, ibid., may belong to 
this species. 

• de Slane, Catalogue, No. 2715, apparently the only one of this kind 
among the 111 MSS. (Nos. 2630-2741) dealing with augury. I know the 
MS. only from the few words devoted to it in the Catalogue. 
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cellaneous volume of the seventeenth century in the British 
Museum 1 ; and a small pamphlet of sixteen pages, i6mo, 
lithographed in Cairo in 1397 H. (1880 0. E.) 2 . The arrange- 
ment of these books consists in presenting at the beginning 
a square divided into fields, each bearing the name of 
a prophet, and giving on the subsequent pages an explana- 
tion of each name, and the practical issues suggested by it. 
The person desirous to know the future throws, with eyes 
closed, a finger at the square, thus touching one of the 
names, and then looks up the explanation 3 . These books 
all agree in one point : in beginning with Adam and ending 
with Muhammed, who, according to a Muhammedan dogma, 
was " the seal (i.e. the last) of the prophets V But within 
this range the greatest variety seems to prevail. We can 
still put up with a name like Alexander the Great, 
who, according to many Muhammedan theologians, was a 
prophet 5 . But to find the mythical Arabic philosopher 
Loqman among the Biblical prophets, or the twelve tribes 
registered as one prophetic name, is somewhat surprising. 
In other points also, e. g. in the number and arrangement 
of the prophetic names, the choice of the names themselves, 
the explanations given to each name, these books widely 

1 Sloan. 2650, henceforward designated as Brit. Mus. — The Catalogue 
(1871), p. 466 b devotes only a few words to this piece. — The MS. is 
written most ignorantly. The copyist very probably did not understand 
the contents. Thus at the beginning of each explanation he invariably 
has JlS "he said" instead of Uj "the omen of." The twelve tribes 
(which he writes Jal*£,l) are to him actually one person ("Said the tribes, 
peace upon him I" fol. 83b). A few more specimens of the same kind 
will be given in the course of the introduction. 

s Henceforward designated as " Cairo." The title of this interesting 
booklet is JUSb J^JJ 'LoiH Isja. JLA1 AS}\ h\s- tJ^Xs* " This is 
the Book of the end of all things which is called ' the prophetic augury ' 
composed by the prophet Daniel." On Daniel as the author of books of 
this kind, see Steinschneider, Jew. Literature, p. 202 and Blau in Jew. Fmc, 
VIII, p. 188 a below. — Mr. Ellis of the British Museum kindly called my 
attention to this booklet. 

8 See the directions given in Cairo at the beginning and Ahlwardt, 
Catalogue, III, 562 b. 

* Koran xxxiii. 40. 6 See note 40 to translation. 
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differ from each other. Thus the Berlin MS., No. 4338, 
gives 5x7 fields with thirty-three prophetic names (two 
fields being occupied by indifferent words). Berlin MS., 
No. 4239, offers twenty-five names, one name sometimes 
being written over two fields. Brit. Mus. has 4x6 fields 
with twenty-four names, and Cairo 5xy fields with thirty- 
two names (three fields in the last line being empty). The 
difference in arrangement and choice of names may best 
be seen from a comparison of the Brit. Mus. MS. with the 
Cairo pamphlet. Brit. Mus. contains, often in a most curious 
spelling and vocalization, the following names, in the follow- 
ing order : Adam, Jonah, Jacob, Job, David, Loqman, Shu'eib 
(Jethro), Lot, Isaac (ii^0> Yahya ((^sso, John), Moses (tZy>), 
Abraham, Ismael, Alexander, Salih, Seth, Jesus, Elijah, 
Joseph, Daniel, al-Khadhir, Aron, the Tribes (1»L^), 
Muhammed. Cairo presents quite a different list: Adam, 
Idris (Henoch), Noah, Abraham, Isaac, Jacob, Joseph, Yahya, 
Jonah, David, Solomo, Moses, Aron, Shu'eib, Job, Hud 
('Eber), al-Khadhir, Elisha, Zakariyya 1 , Salih, Du'1-Kifl 
(of doubtful identity), Saul, Jeremiah, Joshua, Isaiah (*!**£), 
Alexander, the Tribes (correctly J»L«1), Jesus, Loqman, Ezra, 
Daniel, Muhammed. The latter list makes a crude attempt 
at arranging the names chronologically, but it only remains 
an attempt 2 . The interpretations assigned to each name 
vary considerably in the various books, but they all betray 
their connexion with the legendary history of the prophet 
in question, either taken from the Koran, which is often 
quoted, or from tradition. Thus, in the Cairo pamphlet, e. g., 
the warning against women is connected with the names of 
Adam, Joseph, David and John. Partnership is auspicious 
in the lot of Aron, but unfavourable in the lots of Jacob 
(Laban !), Joshua 3 , and al-Khadhir (Brit. Mus.) 4 . Travelling 
is recommended in the lots of Joseph, al-Khadhir (also 

1 See note 39 to translation. 

2 The Berlin MS. Ho. 4339 gives at the beginning Adam, Noah, 
Abraham, and at the end Moses, Aron, Jesus, Muhammed (Ahlwardt, 
ibid.). 3 See note 28 to translation. * Ibid. 
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Brit. Mus.) \ and Muhammed (Hijra ! — also Brit. Mus. and 
Berlin MS., No. 4238). 

Among the Jews the books on " lots " are but very few 
when compared with those of Muhammedans and Christians 2 . 
Yet there is, at least, one very interesting specimen of 
" prophetic augury " which, different as it is in many points 
from this Muhammedan form of divination, offers striking 
parallels to the Kur'at al-anbiyd. The specimen referred 
to is contained in several MSS. stored in various libraries, 
and I gather the following data from the descriptions of 
Johannes Henricus Maius 3 , Steinschneider 4 and Neubauer 5 . 
The arrangement is quite different from that in the books 
described above. Here the prophetic names are associated 
with the twelve signs of the Zodiac, five names being 
assigned to each sign, so that the total number of names 
amounts to sixty 6 . Under each name is given a series 
of answers containing forecasts for the future. Of these 
the divining person has to pick out the one applying to 
the question on which he is told to decide before starting. 
Among the names are Adam, Henoch, Noah, Abraham, 
Isaac, Jacob, Joseph, Aron, Moses, Joshua, but also Othniel, 
Ehud, Shamgar, Barak, Gideon 7 . The first name is 
naturally Adam ; the last is Ezra 8 , who, according to a very 
ancient Rabbinical tradition 9 , is identical with Malachi, 
the last of the prophets 10 . In the introduction 11 to his 
augury pamphlet the author gives various directions how 
to draw the lots, and strongly emphasizes the religious 

1 See note 34 to translation. 

2 Steinschneider, Hebr. Bibl., VI, 120 below. — Comp. Ben-Jacob, nsis 
onDDrt, Nos. 90-91. 

3 Bibliothecae Uffenbackianae Mstae partes septem prions, Halle, 1720, 
pp. 122 sq. 4 Ibid. 

5 Catalogue of the Hebrew MSS. of the Bodleian Library, I. No. 970, n. 

6 Maius, I.e., p. 123, LXX is to be corrected into LX.— Neubauer, op. 
cit., No. 970, 12 mentions another treatise with ninety answers. 

7 Maius, op. cit. 8 Neubauer, op. cit. 

9 Talmud B., Tractat Megillah, 15 a ; also mentioned by Jerome. 

10 The writers of the Jewish-Arabic period sometimes apply the 
Muhammedan term " seal of the prophets" to Malachi. 

11 Communicated by Steinschneider, 1. c. 
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character of these proceedings. He boldly applies to his 
system of divination the verse Amos iii. 7, and quotes 
a regular prayer, beginning with jJt/'ai and ending with 
tbwn i?o ^N3, to be said before casting the lots 1 . 

This specimen is apparently of later date. It contains 
passages translated into Hebrew -German 2 , and betrays 
no sign whatever of immediate Arabic influence. It may 
be safely assumed that the treatise in question was modelled 
after one of the Christian books on lots, which in turn were 
fashioned after Muhammedan models 3 . 

By far the oldest specimen of " prophetic augury," not 
only among Jews, but also, as far as I can see, among 
Muhammedans, is represented by the fragment to which 
the present article is devoted. It comes from the Genizah 
in Cairo, where it was acquired by Mr. David Sassoon, now 
of London. I have to acknowledge my hearty thanks to 
Mr. Sassoon, who, though himself an Arabic scholar, placed 
this interesting MS. at my disposal. The fragment consists 
of the two middle leaves of a quire written on both sides, 
twenty-two to twenty-four lines on each page, 20-5 x 
15-2 cm., paper. The MS. is torn in many places, and often 
faded, both circumstances sometimes rendering the reading 
extremely difficult. The language is Arabic, and the writing 
is in a firm, ancient, square hand. The Rev. G. Margoliouth, 
of the British Museum, who was good enough to give me 
information on this point, is of the opinion that both 
writing and paper point to the thirteenth century, though 
a still earlier date is possible. It is not impossible, in his 
opinion, that the fragment was written by a Karaitic hand. 
At all events, the early origin of the MS. is a matter of 
certainty. 

The orthography and grammar of the fragment present 
the same characteristics which are to be found in other 

1 Religious prescriptions and prayers of a similar nature are also given 
in the Muhammedan books, eomp. Fliigel, op. cit, pp. 49 and 59, and the 
Cairo pamphlet at the beginning. 

2 Neubauer, op. cit. 3 Flugel, op. cit., at the beginning. 
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Jewish-Arabic writings, and especially in Genizah documents. 
But it also contains certain peculiar features, which are 
partly found in the other books of divination, and may be 
safely attributed to the vulgar character of this kind of 
literature. The diacritical points are usually missing, with 
the exception of X, which has always the dot, and stands 
both for ^jb and Jo. ^ is twice represented by 3 (i r0 , 11. 3, 30). 
i twice by i (i r0 , 1. 5, and i v0 , 1. 19). ^ once by 5 (i v °, 1. 18 
-ii»i>N, but 1. 17 1X3^). — Tashdid is once denoted by two 
dots inside the letter (i ro ,l.ao nwn^l=j(^Jlj). — Very peculiar 
is the way in which the vowels are marked. The only case 
of a vowel sign is 3 ro , 1. 31 l'nl, where ti is represented, as 
also in other Jewish- Arabic MSS., by a tiny stroke above 
the letter. Short vowels are often followed by matres 
lectionis, while the latter are just as often missing after 
long vowels. Thus we find *r»N=4], 3 r0 , 1. 16 (but i v0 , 1. 5, 
correctly is).— 131^= ^J^ i T0 , 1. 3 — WSN^K = j>\J\ (incor- 
rectly instead of the genitive) 2 r0 , 1. 11. — 'OND, incorrectly 
for £b, 3 ro , 1. 4, and always ND=(_P before the imperfect (see 
later). On the other hand, we meet fN=l3j, 3 r0 , 1. 13. — 
nTi^s = sLJ* i to , 1. 20.— pnp^^^yUI u?3 ibid, (but also 
^j^ll J.> in Brit. Mus. MS., fol. 80 a).— TV =^5,0 3™, 1. 12 ; 
2 V0 , 1. 5 (but also ^ in Brit. Mus., fol. 75 a).— IT13 = J±\i 2 ro , 
1. 16. As in most Jewish- Arabic MSS., the ending of the fem- 
inine has no dots in the absolute, while it is written n in the 
construct, comp. ri3>D = 4x-. i r0 , 1. 14, n[n:i] = £4* i ro , 1. 15, 
nmpD = iuli. i v0 , I.19. The case endings are naturally 
neglected, but it is somewhat annoying to find the N as a 
genitive ending, e.g. NTD^ T3 3 r0 , 1. 3, kdsj rVD 2 r0 , 1.4, kddj :tb 
WV "ipl i r0 , 1. 8 (the same phrase with exactly the same spell- 
ing also occurring in one of the Berlin MSS. and in the Cairo 
pamphlet, see note 10 to translation). Almost comical is 
the use of )N, written as a separate word, to denote the 
Nunation in the Nominative and Genitive : fN TO =^=- 3 r0 , 
1. 6, JN na=£^i 3 V0 , 1. 3, }N T2D=/-» 3 ro , 1. 3, JN 2X10=*-^. 

i ro , 1. 7 (I distinctly remember having met the same spell- 
ing in one of the Arabic lot books). Of similar character- 
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istics I may mention the following: nNptfiNS=sljjU9 and 
8pV\ita= ( JjLi i r0 , 11. 10 and n. — D' , Nn= J!lo i TO , 1. 1 (occurs 
also in other Jewish-Arabic MSS.). — ^ before the imper- 
fect form is always spelled ND and written as a separate 
word, i ro , 1. ai ; i v0 , 1. 14; 2 r0 , 11. 15, 17 ; 2 T0 , 1. 7.— -hi* always 
=<t!3l i r0 , 10; i T0 , 9, 14, 15, ■ ! -W=isJJl 'li, i v0 11. 2, 13; 3 ro , 1. 8, 
2 T0 , 1. 3. — 'OON once for "^Jl, 2 r0 , 1. 10, often in vulgar Jewish- 
Arabic texts, but here probably a mere lapsus calami. 
Whether rnxjjD twice instead of lYlxyD^K (i T0 , 1. 17 and 2 T0 , 
1. 5) is only accidental is not quite clear to me. A vulgar 
pronunciation seems to be inw and irw instead of US' and 
UjI l> 1™, 1. 21; 2 r0 , 1. 7; 2 V0 , 1. 6. Finally I would like to 
mention the peculiar use of 1 as a 3 in the phrase *i&axa 
NDSJ 3*01 i ro , 1. 8 and 2 ro , 1. 4 and B»J> 3 S D1 i ro , 1. 10. 

The contents of our MS. mark it at once as a fragment 
of a book on " prophetic augury " of the kind described in 
the beginning of this article. The form is quite the same, 
with the only exception that the interpretations of the 
names are numbered. Our fragment contains the end of 
No. 16, perhaps the prophet Hud (see note 2 to translation), 
No. 17 Idris-Henoch, No. 18 Joshua, No. 19 Al-Khadhir, 
No. 30 Zacharias, No. 21 his son Yahya (John) and the 
beginning of No. 22 which is most probably the lot of Job 
(see note 52 to translation). The contents are purely 
Muhammedan and show no sign whatever of Jewish 
influence. All the prophets mentioned belong to the 
sacred history of Islam and the interpretations are every- 
where in accord with the Muhammedan conception of these 
holy men. The names are all to be found in the Cairo 
pamphlet, while the Brit. Mus. MS. contains three of them 
(Job, Yahya and al-Khadhir). The Koran is often quoted 
(i v0 , 1. 5 ; 2 ro , 11. 11-12, 16 ; 2 V0 , 1. 6) and the quotations are 
in Muhammedan fashion introduced by " the words of the 
Book" (2 ro , 1. 16; 2 vo , 1. 20), "he (Allah) said' '(1™ 1. 5; 
2 V0 , 1. 6) and " the words of the Book revealed through the 
tongue of the Prophet sent (as apostle)" (2™, 11. 11, 12). 
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The quotations are all, without exception, incorrect, and 
similar passages are confounded. This is not surprising 
in this kind of literature, of which neither the authors nor 
certainly the copyists belonged to the class of Huffaz (those 
who know the Koran by heart), whose bearers most pro- 
bably were people of low intellectual standing. Only one 
quotation (i T0 , 11. $-6, see note 22 to translation) which 
perverts the whole meaning of the Koran passage, appears 
to me to transgress the limits of the ignorance of a 
Muhammedan in these matters, and may perhaps be due 
to a misunderstanding on the part of the Jewish copyist. 
In all other matters, in the arrangement, language and 
phraseology, our MS. bears strong resemblance to kindred 
Muhammedan writings. The interpretations of the pro- 
phetic names materially differ from those of the other 
books, just as the latter do between each other. But also 
in this respect the Cairo pamphlet offers striking parallels. 
It it evident that our Hebrew MS. is nothing but a 
copy made by a Jew from a Muhammedan original. 

In the latter circumstance lies the chief interest of our 
fragment, at least for the readers of this Review. For it 
is almost impossible to imagine that our MS. is merely 
the product of a literary caprice. The man who copied 
this MS. — and the writing suggests a professional scribe — 
must have worked for a public who could read the Hebrew 
characters, i.e. for Jews. The intimate character of the 
relations between Jews and Muhammedans is a fact long 
since known to the students of the Jewish^Arabic period. 
" One must not lose sight of the fact that the union between 
Jews and Muslims went much wider and deeper than the 
solidarity of political interests . . . The Jews not only 
spoke Arabic, they also thought and felt Arabic to a 
degree which closely approaches the dogmatic barrier 
between Judaism and Islam 1 ." But the more the treasures 
of the Genizah, which are often much more characteristic of 

1 I. Friedlaender, Der Sprachgebrauch des Maimonides (Frankfurt a-M., 
190a), p. xi. 
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the spirit of the people than the official Jewish-Arabic 
literature, come to light, the more it appears that that 
barrier was sometimes trespassed 1 , and it certainly means 
to leave that barrier a long way behind when the future is 
foretold by means of distinctly Muhammedan prophets and 
the Koran is quoted as the Book revealed through the 
tongue of the prophet sent as apostle. It is true, the 
intimacy between different religions is infinitely greater 
in the sombre realm of religious superstition than in the 
well-defined dominions of religious belief. One only need 
read, as regarding Jews, the chapters on superstition in 
Gudemann's well-known work. Yet the superstitions of 
the German and Italian Jews never leave the ground 
of dogmatic Judaism, and where they do so, it is only in 
consequence of a misunderstanding or deception 2 . The 

1 Thus, for instance, a Genizah fragment in Oxford (Catalogue of the Hebrew 
MSS., vol. II (1906), No. 2745, 26) gives apiece of the writings of Hallaj 
(with the formula (read top) nm rrtto 'in "May Allah be pleased with 
him " after his name), the famous mystic who claimed to be an incarna- 
tion of the Divine Being and found numerous believers even among the 
orthodox. He was executed in 922 c. b. (see Tabari, Annates, III, 2289 
and Kremer, Gesckichte der herrschenden Ideen des Islams, 70 ff. and p. 130, 
note 26). — I am told by the Rev. G. Margoliouth of the British Museum 
that this library also possesses some Genizah fragments, unclassed at pre- 
sent, written in Hebrew characters but of purely Muhammedan contents. 
There is no doubt that a search after this kind of writings will reveal 
many more than known at present.— I would quote the Genizah fragment 
published in this Review (XV, 77-8, comp. also Jew. Enc, s.v. Koran, 
VII, 560 b), were I not convinced that pop 1 ** there is only a Hebraism 
for tnpn. In the Bodleian Genizah fragment, No. 2745, 24 (Catalogue, II, 
p. 169, a history of Moses attributed to Moses ibn Ezra) jNipto (plural 
r»««ipto) has distinctly the meaning of "Biblical passage or verse" (most 
probably also in fragment No. 2668, 26). I may mention in passing, 
since it has some bearing on the question dealt with in this article, that 
in the fragment No. 2745, 24, referred to above, the Messiah is styled 
Toronto rwpto " the Rising, the Expected," the official title of the Shiitic 
Mahdi ! 

2 Thus when Hocus Pocus is invoked as a Divine name or when Mary 
and the Paraclete are quoted in a Hebrew magical formula and the like, 
it is only, as Gudemann rightly explains, because these formulae which 
were (sometimes purposely) transliterated into Hebrew characters by 
Christians were misunderstood by the Jews. The Jews sometimes played 
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author of our fragment, however, must have understood 
the text that he was copying and yet he did not shrink 
from doing it and from presenting it to a Jewish public. 
In this respect our MS. may claim the distinction of 
being a most peculiar and almost unique specimen of the 
fusion of Islam with Judaism and of representing in spite 
of its fragmentary condition a piece of Jewish Cultur- 
geschichte. 

Text. 
Nffiw »aj?D Nna naw naxn "]&p >a ^[nx .... i recto. 

■vain tick >s> w tain jk 

*|3iK , v im n-ntreo *j-nt«{vi Tnpn ybv -npi 

Dt&ata nao tDpnb" 1 im zbyrbx rbnia i? *nm 

So jin n« 3hnv nato nayoba -vd^k tspn^ nds 5 

rox ni>K jntiD^N *b tto pare npi pn ■£ ^p tt» 

■va -ok jk yvio ^t? ni»pa neon ip [i>»]sn .tb 

[i]P a-iai mas wy npi kdb3 a^i -ltJONa sin 

[l]»aa tjjdi "jnsa b[p]«i nnabo r6nDi itmts 

t* 
[w]« itnw njja^Ki •&&« dnD im onix dhd 
aitn $>pj> antra nBnj>» lira jndjk ^nd^n 
nj?Di £jn nnDi nyah i]5> taxi -irat^ta *pt<]> 
I^x tin* jsta^D nn[a }d ?] na^ taapto ^rni pn 15 

"ItttpDI Tip 1T "ji> . . BKD3 Kian |K55> 11 ^1 
K»J?D TT13 1»J»1 lD[Bi] a^DM *T>3 n^>3p |D $>turi1 

"jhi "itosi'N nxBt^K iin3 lay sii^i pb nsas'-a 

pB1^3 TIION 13X71 JND&C pt6» QkW>K 31j> 

masi ti*i[s] ptra *i[p]*iok »a itnt« p^i nrnniw 20 
1^ i>nDn on toyi nptjra nan i3*p ndi HDsa nae 
niipD Nnasa inatm 3^tasa nny ^y i^yni tidk^n 

similar tricks on the Christians. See Giidemann, Geschichle des Erziehungs- 
teesens, II, pp. 333 sq. 
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1 v erso. . . a . . nb lavaa "inafoaa nbxo |N1 awn ah 

~W JK J1B1 n"1B 

ii« 
ibs^ni \bibtt) ptai *iaaiw pyta ana im we ana 

nnSN^ 5>Np IN i>Np ND nyDB ND B"tt$>N1 Itifol inafol s 
Itnttt K3SO K31BD JO tO»pi> Iph iCU N3KJ1N 1p 

mno [na]to rrvj inn a^ nan *b jndjn^n wk 
-not^x a^sy [i]a -jn-ini "pwo .tb ntatn ^i? m[s] 

H]? N1K1 A 5»« pK3 *MU -JJK TO .Tit? n^pS» [ip] 

ph mas xaan "pas nxpinKB liy h[p nd] io 
i? pyi nana^x a*y t^ l»* «ibd ^ k-i[n] 

ynws nasx ■'W }n pS naa xrra ^ d»5> jnb 
wik Nina ipn A [f>x i]b yav «di nstan k» 
aanro d^n] -^ki inaa ia pDJi "jiwa is 

im rntwafoi m^yas [}»n]a'' iva^N •ojfo ana 

ninb arya pa 11 iiai>xi nya-iiw -inafo ana 

[flmph nmpD "by }«ai «anp ins nman 

rwoN^K ai> ^n n nsree rrrfcK py ^y n»a 20 

Nna rum ratm iai>p *a inbj^n vm ixnto 

naa si-inn in-in njsi , , 5>s idbji yya 

a recto. nasaa ntJwi taaa *£ Nisi n-nn t np 

Tibbi K"vay ti trw imbtn K-wp i$> p*["i]ata jsa 

}sa rwjj vnotn nmaNB jn tbb "j-dk in K-tn 

1$> tox y«[a] nbbj a*ai -maxa t&ipa np^bj ^nb 

jo ibxn max t6x fia» -orbit pn^N mp^s ^y ^nxdn 5 

[l]W> n[a*»]3i>Ki -iv&k hbn-i "by prim *ivd }k -i»a nbp 

[ndn «n]na inn N»a max 'ryaiw bn^N in^N i'NBi'N bx[p] 

-ba^ jn ^nb pail pna 
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a 
[rnxMsta] dhd vn wbn^n pniwa laa 11 xnat »3jn dhd io 
[*]335>n jnd!? >5>y blight* aNna5>N 5>ip nyoD non to5»ni 
a!? w ncDN o«ba *pe>3J jn Nnat n* ^did^n 

DIOJD JNMn5>N 1.TN 1N1N1 N'-DD rbip JO 5>yM 

^ n*ini -ion ^y sp[>]o ruNi *m$>N pri 3^n 
Sp jo NHN[p]b[n] nd n , . 31 am -ican nd n-kw 15 
[1n]-ini jn33 k»ed n"i[j nai]ma tn snan 3Nnai>t< 

, , , . a 3>)NO DN^N 5> . , . . ^B iv5»N [ij^iri ND ION '•B 

rra -ji) na^D nti.ti 3ni:6n jo jw no 

nyoi nwa ^n tioni n^x 

a^ . , . i^n *rn» ny 20 

no^to mit? "j^n th» 1m 

fsnto tid anasB ijnd5> 

-jruNn iib jo m*[*i]n no n$>n 

[n^] , , . 1 jw 10^ nixs rororan n!> id5>n \>-\pbx 
T33 jn )*ia T 1 ^ 3np n5>n jnb to n5>n iosh ^a ^yan 

*i>Ne> jn 

N3 

jT'Bi nno^Ni niNyDi N-rcai>N dhd ini ti[<] •oata dhd 5 

1iTn idbj >a n-ini nips ssnai'N 13 jndjn5>n inw 5>np 

a-in^N i>onnn d^ jun jah ^ -ta norp nd ion ^nd^n 

-ikons law roNB r»^«j?^N 3-1 *$>n ratata <a -ina[n vb>\] 

djvi "pat? i^yi r\p) yiDN *a n-ibo iw nd iJNa 

n»ai ion nay arm ii>Nn }Dm 1*133 n»an [t]*ion 10 

•p'OD jo roofo mm npnn nd ^mo mxoy *j[5>]n*ini 

i?V\ DNjfo rUD^N JO ItttN p^ lONtyN JO DN[y]5>N1 

no 5>aa obnni tjkt n^i >-oe» n5> jo ariNxn *p[n] 
"j-id ddsns -nora nth d^i *pnd5> ^y nr 
Nip jo TiN-10 abm tudn nonn njND^ j>an[Ni] 15 
i>yj ^nb riNip^N T3N . , . 3N 5>nb5>n i»Npi n^Nin 

Q3nN1 [D^y]N 4ni nNJ^NI T3^ 
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\m aravbx p? wtai dh^n . . [an]n* [av> ^k ono 

NJ*U1 NJN aNna^ hp ny»D [n]o i&n ano 20 

»a ^nd^n wn in-iki irayiw t>m k-dns] 

row ruTinn N"nn *mi 

•M3 »b6k tajm ns^a o 

13K3 ^jyn N^1 T"l1DK 



Teanslation. 

i recto. (i) . . . [It hath shown] thee 1 that there is a want in thy heart 
by which thou art troubled and unto which (2) . . . that Hud (?) 2 
will direct thy affairs properly, (3) and give thee thy proper share. 
He will bring thee into trouble, but he will also make thee expedi- 
tious, (4) and ward off from thee the attack of the jackal (?) 3 . He 
will pick up the words from thee (5) as the birds pick up food 4 . 

1 ia)U or el! (j.\, often followed by i, is a technical term which 
frequently occurs in our fragment. It is just as frequently to be found 
in the other books on divination. — The subject is " the lot." 

2 Usually associated with 'Eber, see Geiger, Was hat Muhammed, &c, 
p. 113. The name also occurs in the list of the Cairo pamphlet. I am 
not certain, however, that NTH refers to this prophet, seeing that the 
same word appears in our fragment twice (2 ro , 1. 18 and 2™, 1. 22) as 
a combination of »a and U. 

3 This translation is more of the nature of an experiment. itonSw can 
scarcely be anything but y_jS3\ " fox '' ; in the dialect of Egypt, jackal (see 
Lane, s. v.). — >r*C'l I take as being the third conjugation of L&. or ll» 1. 
"empecher quelqu'un de" (Belot). The third form does not occur in the 
dictionaries, and Lane does not give the root at all. — rtroo is probably 
nomen actionis of Jai. 1. to attack unexpectedly, often used of wild 
beasts. 

* Comp. the Cairo booklet, p. 7, Jo&Jj ^J* dbu>« s£3> _j*\ ig ^'j 
db^&u #J) d> J& ^ Cil^t ioAi UTdL.3lf "It hath shown 
thee a thing which thou hast pursued, and there is with thee one who 
picketh up thy words as the birds pick up grain. Do not disclose thy 
secret to any one who will take hold of thee." The idea of this phrase 
probably is that the auguring person will (or shall) be so reserved in his 
speech that the hearer will have to pick up his words one by one. — 
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But thou art the master of an ear 5 , believing everything (6) that is 
said unto thee to be true. Thy chest, however, feeleth narrow 6 in 
the place in which thou (7) [sojournest] 7 , and thou thinkest of 
moving 8 unto another place, different from (8) this. Eejoice at the 
annunciation of 9 pleasantness of soul and coolness of eye 10 , of joy 
and relief. It hath (9) come unto thee. Thy pursuit is easy ; thy 
luck favourable ; thy star auspicious (10) with pleasantness of living. 
But Allah knoweth and judgeth best. 

17. (12) The lot ofldrfs. This is a lot of elevation and eminence u . 
It hath shown thee, [0] (13) inquirer, a man with whom 12 there is 
knowledge, a man of intellect and education 13 , (14) knowing the 

In the Cairo pamphlet the sentence occurs in the lot of David, but this 
by no means signifies that it cannot be applied to any other prophet. 
Comp. the introduction. 

* The meaning probably is that he hears much, but talks little. 
Comp. the preceding note. The following sentence comes somewhat 
unexpectedly. 

* Narrowness of chest is a common metaphor in Arabic for anguish, 
distress. It also frequently occurs in the other augury books. 

T n and *? are certain. The other letters are partly torn away and 
unrecognizable. I propose bwn from JL. . 

8 rftpj = SlS, an infinitive form which also occurs in Brit. Mus. MS. fol. 
82 b, and in Cairo, pp. 7, 13 and 16. 

9 Comp. vlSt 5 . lioi, Lane, s. v. «£j 1. 3*101 = v_**li> » see the intro- 
duction, p. 90. 

10 A common Arabic metaphor for satisfaction and pleasure. The 
phrase Mrs npi HDD: S'TOi also occurs, spelt in the same way, in the Berlin 
MS. (Ahlwardt, No. 4239) at the end luc^sj L-i5 v-**l*9i and Cairo, p. 3, 
luc^lj Li5 (sic) ^Jai, also pp. 9 and 10. 

11 Comp. Cairo, p. 3 (in the lot of Idris) 4ll J\jj jpdjj ixi^l ,»4»> jA« 
Jl^lj ^LiJl JJlcj Xst^llj j^xJLi JjUI UjI^SjI UU U15C aLss^ . . . JUi 
JlajftlU uln«J1« " It is a lot of eminence and elevation. Allah — He 
is exalted — saith (Koran xix. 58) : . . . ' And we raised him unto an 
eminent place.' Rejoice, O inquirer, at the annunciation of elevation 
and eminence, of high station, of good luck, felicity and auspicious 
constellation." 

18 The MS. clearly reads "pn, which destroys the grammatical con- 
struction. I propose nso. The man referred to is not the divining 
person himself, but one who will come to him. 

" This is probably suggested by the alleged scholarship of Idris- 
Henoch, see Geiger, Was hat Muhammed, &c, p. 106, and Sycz, Ursprung una" 
Wiedergdbe der biblischen Mgennamen im Koran (Frankfurt a-M., 1903), p. 32. 
See Noldeke, Zeitschr. ftir Assyriol., 1903, p. 83. 

VOL. XIX. H 
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things (that will happen). It hath shown thee eminence, gladness, 
and elevation, plenty (15) of sustenance, travelling, and good luck 
that will reach thee [from] a sovereign M . There will come unto thee 
(16) a man of high station. Thou wilt be preserved 1S through a man 
travelling [unto thee ?] w , a man of power and influence, (17) from 
whom thou wilt receive benefits. Thy soul will be pleasant, thy 
living will largely increase, (18) people will guard thee, and thus 
terrible disasters will be averted from thee. This is (because thou 
art ?) (19) of agreeable speech and flattering tongue. Thou wilt take 
hold of 17 thy affairs through tenderness (20) and affection. But it 
hath also shown thee a thing (regarding which) thy chest feeleth 
narrow, on account of which (21) thy soul is oppressed, through 
which trouble and sorrow will surely befall thee. Later, however, 
things will become easier for thee, (22) and thou wilt triumph over 
thy enemy l8 . Therefore, pursue what thou needest, for it is decreed, 
1 verso. (1) and do not despair. Though thy pursuit last long, be patient, 
[for] 1S . . . (2) joy and relief, if it pleaseth Allah. 

18. (4) The lot of Joshua. This is the lot of (a sharp) eye, thought J0 , 
faith !1 , elevation, triumph, (5) gladness, kindness, and generosity. 
Hast thou not heard what he (Allah) said : " When he said unto his 

11 Comp. Cairo, p. 3 (under Idrts) jS&\ JJL Jo^ OJ jjc <»)Ji eykj 
yi\* I4II eUc <0ll ^AJ^S Jic&X ~Joc "This (good luck) will come 
through a man of great power and mighty spirit, and Allah will through 
him remove from thee grief and sorrow." The same booklet prophesies 
under Adam "a favour which will reach thee from a king of great 
power." 

15 The MS. is not quite distinct. The word looks like wwi, but it could 
also be read wan. I read and pronounce sun, passive of <_jji = to guard, 
to preserve. 

16 Of this obliterated word only b can be traced. "pV» is not impossible. 

17 Traces suggest the reading i3Nn = ji.li'. 

18 Comp. Cairo, p. 3 (under Idrls) ejjlotfl ,*»♦»■ ^JaiS* " Thou wilt 
be helped against all thine enemies." The anguish at the beginning and 
the relief afterwards are probably suggested by the legendary history of 
Idrts, who saw hell, was killed, but immediately afterwards revived, and 
finally triumphed over the Angel of Death. See Weil, Biblisclie Legenden 
der Muselmanner, pp. 62 sq. 

19 Something like "finally will reach thee" must be supplied. 

*° MS. ~athx which can be either 5Cs "thought," or JL3 "glory." 
In the latter case pyto* is to be translated " distinction" ; comp. the phrase 
(j^UI yUel " the chiefs of the people." 

71 pSsi. Only very faint traces suggest this reading. 
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servant, (6) ' Our breakfast hath come unto us. Verily, we are 
fatigued with this our journey 22 .' " It hath shown thee, (7) man, 
a thing which is the only one that thou desirest, for which thou 
watchest * 3 (8) in the night, and for which thou lengthenest thy day M . 
It hath shown thee grave events. (9) [Thou hast] met with distress. 
Yet, thou wilt be saved with the permission of Allah. It hath shown 
thee an enemy (10) [who will surely turn away] 28 from thee. 
Guard thyself against him, for then thou wilt be spared his matter 86 . 
(11) It hath also shown thee a journey which will be unto thee of 
mighty blessing, and will be unto thee (12) [of greater safety ?] than 
thou expectest. Good will come unto thee 27 . Guard thyself against 
partnership, (13) for there is no luck for thee in it 28 . But take pos- 

22 This is a very ignorant quotation from Koran xviii. 61 Uj| slxd JU 
LlS Ia* U^ ^ U*al jil lS*Uc "He (Moses) said unto his servant 
(Joshua) : ' Let us have our breakfast. Verily, we are fatigued with this 
our journey.' " Instead of Lai our MS. distinctly reads »isD which 
makes no sense, in " when " at the beginning of the quotation is due to 
a confusion with v. 59 of the same chapter aba! >«»* Jls $L " and when 
Moses said unto his servant." The last two words on 1. 5 are quite 
indistinct. I read nnDsS and take it as an incorrect spelling of »lsAl 
(comp. the introduction, p. 89). It is also possible to read nnn rft " when 
his servant said unto him," which, however, would still more pervert the 
whole quotation. — The Cairo pamphlet, p. 13 (under Joshua) quotes the 
same verse, but correctly. 

23 mnD is suggested by very faint traces. 

24 Comp. Cairo, p. 13 (under Joshua) dU*^iSj iu» 0-00 jSj \j*\ ±>Ji 
iu»~o i_*li!l J«ii-» oil* "Thou desirest a thing for which thou hast 
laboured. Thy anxiety is great and thy heart is occupied on account 
of it." 

25 Only the b is certain. Traces and contents suggest Vir. As there is 
room for two more letters before this word, I propose to read Vn» vc. 
See the introduction, p. 89. 

28 i. e. to have anything to do with him. 

27 Similarly Cairo, p. 13 (under Joshua) yj\> J^^ aIm ^ el) jj }). 
>*» ius dJ "Thou canst not avoid moving and travelling. There is 
good in it for thee.'' Travelling is also recommended by the lot of 
al-Khadhir in our MS. as well as in Cairo, p. 10 and Brit. Mus. fol. 83 a. 
See next note. 

28 Similarly Cairo, p. 13 (under Joshua) Jjju }) if^\ ^ cjhJa-1 .jl •*£ 
Ijic eb*4* -% j<p~ \i? (dJ (j~*ta I4J "Only I warn thee from partner- 
ship. Do not remain in it. There is no good for thee in it. I have 
forbidden it to thee." In Brit. Mus. fol. 83 partnership is warned 

H a 
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session, if it pleaseth Allah, of everything (14) that thou pursuest. 
Allah will surely grant thee ample sustenance. This was brought 
forward (15) by thy omen, and expressed by thy information. But 
Allah knoweth and judgeth best. 

19. (17) The lot of the prophet al-Khadhir. It is [particularly dis- 
tinguished] 29 by auspiciousness and good tidings. It is (18) a lot of 
gladness and eminence. Al-Khadhir is far away, but when (19) thou 
rememberest him, he becometh near 30 . He was the chief of the van- 
guard of Du '1-Karnein sl , (20) and he passed by the fountain of life 
and became alive until the day of Resurrection 32 . (21) It hath shown 
thee, man, a want in thy heart by which thou art (22) troubled and 
thy soul ... It hath shown thee thyself hoping for information, 
a recto. (1) . . . It hath also shown thee a journey which is imminent. 
Therefore travel, (2) inasmuch 3S as thy way will be short unto thee, 
the matter easy, not difficult, and this thy journey (3) will be the 
most blissful journey thou hast ever undertaken 3 *. Thy affairs will 
be lucky, inasmuch as thy omen is expressive and fortunate. Rejoice 
at the annunciation of pleasantness of soul, for it hath shown thee 

(5) a (lucky) constellation ss on an arrow (lot) of beautiful remem- 
brance. He (the prophet) 36 will deliver his matter unto thee, and 

(6) much good will reach thee through him. Thou wilt be granted 
in his presence s7 happiness and blessing. [Therefore] (7) the omen 

against by the lot of al-Khadhir (see the introduction, p. 86). This as well 
as most of the preceding auguries are suggested by the legend of Moses' 
and Joshua's journey to al-Khadhir, see Koran xviii. 59 sq., and Weil, 
BiU. Legenden, pp. 177 sq. 

29 This reading is suggested by the traces of the word and still more by 
the fact that the lot of al-Khadhir, both in Cairo and in the Brit. Mus., is 
of a particularly auspicious nature. 

30 The ubiquitous nature of this prophet (borrowed from the Rabbinical 
Elijah legend) is one of his chief characteristics in the later development 
of the Khadhir legend. 

31 i.e. the Two-Horned, the Arabic (originally Syriac) epithet of 
Alexander the Great, see Ndldeke, Beitrage mm Alexanderroman (Wien, 
1890), p. 32, n. 4 and p. 33. 

32 Comp. Tabari, Annates, I, 414 and Tha'labt, 'Ardis (Cairo, 1314 H.), 
p. 126. — The Cairo pamphlet, p. 10 (under al-Khadhir) alludes to the 
same legend. 

33 MS. reads j«a, though one would expect jne>, comp. 1. 3. 

if 9 $ 

31 nmEND JN ied "pax = sj£iL>^,tUi ts£?l (see the introduction, p. 89). — 
Al-Khadhir is especially known to assist travellers on their way. 
35 See Dozy, s. v. J-... ** Possible is also : "it" (the lot). 

31 »-J, .is " en sa presence, devant lui," Dozy, s. v. ^j. 
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saith : " 0, thou fortunate man, seize whatever thou desirest. [This 
was brought forward] 38 (8) by thy lot and expressed by thy omen, if 
it pleaseth Allah. 

20. (io) The lot of the prophet Zakariyya 39 , announcing complete 
truth. It is a lot [of good tidings] (ii) and happiness. Hast thou 
not heard the wovds of the Book, revealed through the tongue of the 
prophet (12) sent (as apostle) 40 : "0 Zakariyya, behold, we bring 
thee tidings of a son whose name shall be Yahya ; we have not 
(13) caused any to bear the same name before him 41 ". It hath 
shown thee, man, one whose heart is afflicted, (14) and whose chest 
is narrow, while thou art vehemently eager for a certain thing. 
But it hath also shown thee (15) good news of which thou wilt surely 
be informed 4a , and . . . which thou wilt surely [meet ?] from the 
words (16) of the Book : " And Zakariyya when he called [upon his 
Lord invoking him] in secret a , and it came to pass." It hath shown 
thee (17) a thing unto which thou wilt be guided rightly in (?)... 
of the people (?) what hath been brought (?) with (?)... (18) which 
will be as an answer. And this . . . search unto thee in which there 
is (19) fitness, and thy affairs (tend) toward felicity and auspicious- 
ness . . . (20) an enemy turning around thee ... he pursueth . . . 
(21) And he will display before thee a beautiful appearance and the 
word . . . (22) thy tongue. Therefore, conceal thy secret and keep 
. . . (23) with the exception of what thou desirest concerning the 
fulfilment of thy needs . . . 

(1) the bad companion. Do not associate thyself with him, for he 2 verso, 
is ... 44 [Do not] (2) place into thy soul except good hopes, for in the 

38 Comp. i T0 , 11. 10 and 11. 

89 On Zakariyya (Zacharias) and his son Yahya (John), see Weil, Bibl. 
Legenden, pp. 281 sq. — These two prophets being nearly related, their 
"lots" partly resemble and even replace one another in the various 
augury books. 

M Muhammedan theology distinguishes between Aribiyd mursalun 
"prophets sent (as apostles) " who are founders of new forms of 
religion, e.g. Abraham, Moses, Jesus, Muhammed, and Aribiya geiru- 
mursalin, " prophets not sent (as apostles) " whose activity is more of 
a private nature, e.g. Lot, Job, al-Khadhir, &c, according to many 
theologians also Alexander the Great. 

41 Koran xix. 7-8. trap \o is incorrect instead of JlJ „yo. — On verse 9 
see Sale, Koran, p. 227, note 1. 

18 These predictions are derived from the legendary history of Zacharias, 
see Weil, 1. c * 3 Koran xix. 2 confounded with xxi. 89. 

44 The MS. has f*w> -la'A tons which I cannot make out. The form 
^y-ZSt does not occur in the dictionaries. Perhaps: "for he has set bis 
mind on bitter (things)." 
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nearest future 45 great relief will come unto thee, (3) if it pleaseth 
Allah. 

21. (5) The lot of the prophet Yahya. It is a lot of good tidings, of 
auspiciousness, and gladness. Concerning him (6) he (Allah) said : 
" thou man, accept the Book with firmness ! 45 " It hath shown in 
thy soul, (7) inquirer, an affair which Allah will surely complete for 
thee. Thou, however, do not suffer rashness 4T . (8) [And do not get 
tired] of making supplication unto the Lord of all created Beings, 
for he will give thee an answer. Rejoice, then, (9) for good news 
will surely reach thee at the earliest moment. Thy station will be 
elevated, thy affair will be completed, (10) thy renown will increase, 
thy position will become beautiful, thy grief and thy sorrow will go 
away from thee 48 . (11) It hath shown thee a flourishing habitation 
which thou wilt surely be granted. And this year (is the best?) of 
thy years (12) and this season (is the best?) of thy seasons 49 . 
But it (the year or the lot?) hath injured thee through the 
tongues of men, and this (13) because thou associatest thyself 
with men who do not resemble thee, nor are nearly related to thee, 
and thou speakest out everything that (14) runneth on thy tongue, 
—this is not praiseworthy. Therefore conceal thy secret (15) and 
keep thy tongue B0 . Thou wilt find thy matters praiseworthy, and 
attain what thou desirest concerning the execution (16) of thy affairs. 
The omen hath spoken . . . [He hath] taken the arrows (lots). Thy 
omen hath turned (it) 51 (17) unto happiness and felicity. But Allah 
[knoweth] and judgeth best. 

45 I am not sure whether anp »Vx is an incorrect spelling for the elative 
ljj3I1 or means \^>j> % which seems to me to be a rather vulgar 
construction. 

46 Koran xix. 13. jsdjnSn w« is an incorrect quotation instead of 
j-jsJ U "0 Yahya!" — Cairo, p. 6 (under Yahya) quotes the same verse 
correctly. 

" I read Dlrtw from Oa. 1. to be quick. 

48 The latter phrase comes again a T0 , 1. 19. It occurs in the Cairo 
pamphlet almost in every lot. 

48 Comp. Cairo, p. n (under Zakariyya) J jiOH d^t ^y> JjA\ Ij^i 
" this year is one of the most blissful years." 

50 Comp. Cairo, p. 6 (under Yahya) elL sJL *a ^ &J" lT^ ^J 
ZjXo j^}\ J>..» *JL» ^til „j*« Sk»I "Do not disclose thy secret, for he 
who conceals his secret governs his affairs. But if one discloses his 
secret, sorrow enters his bosom." The same advice, almost in the same 
words, is given in the lot of David. 

51 Or "hath been turned." The translation and construction of the 
whole line is merely problematic. 
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[2]2. (19) The lot of the prophet \Ayytib M removing] w . . . grief and 
sorrow from the afflicted. It is (20) a lot of evil 64 . . . Hast thou not 
heard the words of the Book : " Behold, we found (21) ... [a patient 
person ; how excellent a servant was he !] 55 ." It hath shown thee, 
inquirer, regarding (22) . . . and skill (?) M . Behold, thou delayest it 
till the right moment And thou (23) . . . Thou doest the thing 
without (24) . . . [in] thy affairs, for thou 

Israel Friedlaender. 



58 Of the whole name only « is left. It cannot be DIN which would 
stand at the beginning, ottos and VyncN are too large for the gap. 
dn'Vn and SD'Ss are impossible, because n and b are always written jointly. 
The only names which are graphically possible are prtDN and nv». The 
contents decidedly favour the latter. 

53 Comp. line 10. Between this and the following word there is room 
for about two letters which I cannot make out. 

51 Comp. Koran xxi. 83 where Job says : JlaJl ( iH. Jjl, " Behold, evil 
hath afflicted me." 

™ Koran xxxviii. 43-44. wot is incorrect instead of aU Ja... The t and 
a trace of the a in lurta are still recognizable. Before the words enclosed 
in brackets there is still room for about four or five letters, which must 
have contained tho object to wm, something like rw», ivn or Mia?* 

M 'x±j to be skilful 



